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SAINT MARTINIAN 
WHOM THE CHURCH COMMEMORATES FEBRUARY 13 


Our holy Father Martinian was born in Cesaria of 
Palestine. He lived at the time of Theodosius the Small, 
who reigned between 408-450. He began his career 
when he was about eighteen years of age. He abandoned 
the world and those in the world and escaped to the 
deserts and mountains, where he lived for many years, 
persevering to the end. One must listen with attention 
to the story of his life as it was recorded in a manuscript, 
and gain spiritual uplifting therefrom. 

When an illness is caught early it is most likely to 
give benefit to the victims. For in the instance of those 
who were never victimized by the disease, they are 
warned to be cautious beforehand, avoiding the hazards 
and risks which cause the illness, so that they will not 
suffer the same. To those who were victims of the 
sickness, they must know the proper herbs and anti- 
dotes by which they may be cured. By applying these 
remedies they are healed quickly, as the passions of the 
soul were expelled by our predecessors, and especially in 
the instance of those who were never vanquished but 
safeguarded their souls to the very end, pure and 
undefiled, as did the present Martinian whose conduct 
we narrate — so that everyone might imitate him, and 
to forewarn the readers simply because his life is soul- 
saving and instructive. 

Near the city of Czsaria there is a mountain called 
Kivotos. Not far from this mountain there is a wilder- 
ness that serves as a sanctuary for anchorites and virtu- 
ous men who are of a mind to serve God by their 
dedication. In that desert dwelt the righteous 
Martinian from his youth, for he loved God. He 
struggled for Him with great efforts and exertion, even 
as he incurred repeated assaults from the demons. He 
was not defeated, however, thanks to divine provi- 
dence. But when he was embattled, he struck back as 
if in the case of martial encounters, as we shall see, with 
the progress of this account. He gained superb trophies 
in his triumph over the demons. The amazing 
Martinian had sallied into the desert since his youth, 
from the time he was eighteen. He spent twenty-six 
years living a life in God and there was no virtue in 
which he did not excel. He was so filled with divine 
grace that he healed every sickness with ease. 
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His fame spread everywhere, and he had 
become outspoken and respected by all. This 
was so to such an extent, that not only those 
with physical maladies came to him, but also 
those who had slipped into some passion of the 
soul came to be restored and corrected. The 
righteous one had become experienced and 
skilled in spiritual matters, so he gave the right 
advice to the offender and the appropriate 
remedy, as the Lord enlightened him. 

The subtle and pernicious enemy of the 
human race witnessed this with envious eyes 
and could bear no more to see the salutary aid 
that those received who came to Martinian. 
He stirred up great temptation against him 
with the purpose of subverting him and cast- 
ing him intosin, So he employed fantasies and 
illusions of the body by which he tried to 


ensnare the staunch one. He could not 


inveigle him with invisible warfare. So he appeared 
to him as a dragon when the righteous one read his 
service and pretended that he would topple his 
house over in order to cause him fear and conster- 
nation. But the refuge of the righteous one was God 
on high, as he was taught this by the Old Testa- 
ment. He feared neither the terror that came by 
night nor the arrow that flew by the day. But he 
stood undisturbed and without fear until he came 
to the end of the psalm. Finally he looked through 
a crevice and said to the visible dragon: “Why do 
you toil in vain, O sinister one? I have Christ as my 
aid. I fear not your mirages, as I consider them but 
apparitions.” 

When the apostate heard this he threatened the 
righteous one and vowed that he would stir up a 
great conflict against him until he expelled him 
from his cell. The blessed one, however, never 
cowered but was silent and calm and recited the 
Scripture, paying no attention to the evil demon. 

Fire never ceases to burn and serpents always 
bite. Likewise the devil never quits his subtleties 
but waylays and sets up snares at all times as he 
undermines the people of choice to lead them into 
blunder, as he attempted to undermine St. 
Martinian. Attend, therefore, that we may see his 
courage and stamina. 

A group of villagers were discussing the merits 
and attributes of St. Martinian. A certain woman 
who was ill-natured moved her tongue against 
him when she heard these things. Instigated by 
the evil one, she said: “What exceptional feats has 
he accomplished that you acclaim him so? Why 
do you hold him in such esteem? He has shut 
himself up in a cave and boasts that he is an ascetic 
and a man of wisdom. When there is a storm and 
the sailors scurry to save their ship, their skill and 
daring and seamanship shows, not when they are 
docked in port. When courageous men engage in 
battle against their foes and they escape unscathed 
by the arrows and sabers of their adversaries, then 
they return to their place as victors and are hon- 
ored and praised. It is not at all wondrous that 
grass does not burn when it is distant from the fire! 
If peradventure I go to the cell of the ascetic whom 
you praise so vehemently, and he sees my counte- 
nance and remains dispassionate and prudent, 


then you shall praise him and deservedly so. Then 
I too will share your opinion and will honor him 
everywhere, being certain of his virtue and righ- 
teousness.” 

That foolish woman continued and bragged 
that she could succeed in throwing the righteous 
oneintosin. She promised that she could bring this 
to pass. Thus she set out, as a razor that was newly 
sharpened. She weaves her net, she sets up her 
scheme, she readies her potion. What man was it 
who knew all this and was not alarmed! She went 
to her house and took off her good garments and 
put on frayed and tattered ones. She covered her 
head with an old veil; she tied an old piece of rope 
around her waist, and put her new garments in an 
old bag along with her jewelry, and went to the cell 
of our saint. She went ona stormy night and there 
was thunder and lightning. Amid the stormy 
weather she began to cry aloud, for she was auda- 
cious: “Have mercy upon me, O servant of God, for 
I have lost my way as I strayed in the desert and I 
have no other place to go. I pray thee therefore, 
have mercy upon me, for I am a creature of God, 
and do not disregard me the sinner. Do not allow 
the beasts to devour me or rend me. If you do 
permit this you shall answer to God on the day of 
judgement.” 

These were her words: she shed many tears as 
she supplicated and pretended to be lost. The 
righteous one took pity upon her as he was compas- 
sionate, and on this matter reckoned to himself: 
Woe is me! What temptation has visited me today! 
What evils have befallen me! If I abandon her she 
will be eaten alive by wolves and I will answer on the 
day of Judgement. IfT on the other hand allow her 
to come into my cell, I fear that the evil one shall dig 
a ditch and cast me in it! He sighed thus from the 
bottom of his heart and raised his hands to heaven 
and said with great humility: “In thee, O Lord, I 
place my hopes. Assist me that I may not be put to 
shame. Do not permit me to become the laughter 
and a mockery of my enemies. But through Thy 
right hand cover me and save me Thy servant, for 
blessed art Thou unto the ages. Amen.” 

This prayer uttered, he opened the entrance 
and greeted the woman. He lita fire to warm her 
and gave her a few dates, saying: “Eat, warm your- 
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self, and labor for your salvation.” After these 
words he retired to the inner part of the cave, 
cloistered himself, and spent the greater part of the 
night praying. Then he slept a little, and in the 
morning arose. But the temptation of the flesh 
seized him. So he came out in order to send the 
woman on her way. But the daring one had risen 
during the night and decked herself with her osten- 
tatious garments and jewelry which she had 
brought with her. 

The evil demon accentuated her beauty and 
tried to lure Martinian to commita sinful act. But 
when our saint noticed the changes in her attire he 
was stunned and asked her about this. Then the 
ill-disposed woman changed her manner, her 
speech and appearance, so as to look enticing, and 
she spoke: 

“Tam a native of Cesaria. I have heard of your 
irresistible looks and your outward charms, and I 
am so inflamed with love for you that my heart will 
soon melt if I do not express it. Thus I scorned all 
the other youths and desire to be with you as the 
breath and comfort of my soul. Why therefore 
should you fast excessively and wither the flower of 
your youth? What part in Scripture says that you 
must not eat or drink, or take a woman to be your 
Does the Holy Apostle not say that the 
marriage must be sacred and the bed undefiled? 
Which of the prophets in the Old Testament or 
patriarchs was not married? And which married 
man lost the kingdom of heaven because he was 
wed? Did the renowned Noah not havea wife, who 
to this day is famous all over the world? And who, 
because of his good life, was taken up so that he did 
not know death? Did not the great Abraham take 
unto him three wives? Was he not beloved of God 
and a trusted friend? Likewise did the great Jacob. 
The God-seer Moses, the crown of the prophets, 
who spake to God and saved Israel from the bond- 
age of Pharaoh, did he not take a wife? Did David 
the divine and the other forefathers not take wives? 
Not only the saints of the Old Testament, but the 
ones of the New Testament also entered into wed- 
lock and gave birth to children. Did the first of the 
apostles Peter and countless others not take wives or 
have conjugal relations, yet saw the kingdom of 
heaven?” 


wife? 


These were the words of the woman — or 
rather of the creator and instructor of all evil who, 
being an expert in the interpretation of the Scrip- 
tures, expounded these verses, being ever ready to 
do mischief. The righteous one, on the one hand 
due to her startling beauty and flattering words, on 
the other due to her constant pampering and fon- 
dling, began to weaken and waver and was swayed 
by her words. He too was a man, made of flesh, so 
it was easy to be defeated by the words of the woman 
and the insidious thoughts that the devil had sown 
in him 

So the righteous one said to the woman: “If I 
took you as my wife, where would we go? How 
would I be able to support you when I have noth- 
ing? I live in squalor since my youth.” This excuse 
was a small obstacle for the woman. She paved the 
way and cleared it, saying: “Be not concerned about 
this; only do as I tell you. For I went through so 
many risks to find you. I defied the winds, the rains 
and wild beasts in order to come to your cell. They 
almost rent me to pieces. I have many resources — 
property, servants, prosperity and wealth — over 
which I will make you master and owner, if only I 
could take pleasure with you.” Her words defeated 
the righteous one, for he was a man. The torrid 
passions of the flesh and the scandalous connivance 
placed him ina state of doubt. Intoxicated without 
wine, as according to Isaiah, he was bridled and 
bound and dragged toward sin. He was about to 
answer to the Creator. Therefore he says to the 
woman: “Wait a spell and I shall survey the roads. 
For many people come to me to receive my advice. 
Perhaps someone may come and catch us in the act. 
And then I shall become a laughing stock before 
people, or rather should I say worthy of bitter tears 
and condemnation.” 

Martinian came out of the cell and stood on a 
rock and looked to see if anyone was coming. God 
the merciful, however, looked down upon him 
with a compassionate eye and strengthened him so 
that he might not lose his pains and efforts since 
youth. At that moment benign thoughts entered 
his mind and he repented wholeheartedly for his 
previous pernicious intent. He climbed down from 
the rock and gathered a great bundle of twigs and 
branches. He went back into the cell and lit a great 
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fire. Then he exposed his feet and stretched them 
out over the fire, so as to chastise the flesh for the evil 
thoughts that previously swayed him. 

A long time passed and his legs were burnt 
seriously. It could be said that they were burnt 
beyond recognition. As he took them out of the fire 
he censured himself saying: “How does it look now, 
Martinian? Does the trauma seem adequate to you? 
If you can overcome the pain, then approach the 
woman, O senseless one. If this fire which shines 
and burns slightly but is extinquishable appalls you, 
what of the fire of eternal damnation which is dark 
and unending, and the torments of the dismal 
powers?” 

This he said in a great voice, so that the 
woman would listen and be alarmed by the 
thought of eternal fire. Soon his pain eased 
somewhat. It was not enough however. It was 
not enough that he should be singed once. He 
was determined to punish the sin to the utmost. 
So he entered the fire again and was chastised 
worse. Afterwards, he came out and fell to the 
earth moaning and saying from the depths of his 
heart: “Forgive, O Lord, the sin of my soul. 
Thou knowest alone that I have loved Thee since 
my youth and for Thee have I surrendered my 
body to the flames. Blot out my transgression 
therefore, O merciful God.” Thus did our saint 
pray as he lay on earth. He could not rise due to 
the inexorable pain and said: “Truly God is good 
to Israel, even to suchas are ofaclean heart. But 
as for me my feet are almost feeble.” (Psalm 
73:1-2), and the remaining part of the psalm. 

As the woman heard these things and saw the 
righteous one’s reaction, that fora slight aberration 
he chastised his body so severely, she remembered 
all her sins and rose up at once, took off her bright 
garments and jewelry and cast them into the fire, as 
a penance for her sin, just as he had punished 
himself. She fell at the saint’s feet, shed numerous 
tears, and sighed from the bottom of her heart, 
saying: 

“You know the adversary’s wiles and machina- 
tions. Pray for me the wretched one and beseech 
the Lord to forgive me according to His mercy. I 
pray thee, snatch my soul, which has been down- 
trodden by the unseen wolf and subtle ruler of the 


world. Ye shall know that I care not for my self any 
longer. Neither will I return to the city, nor do I 
wish to see a relative ora friend, but to you! entrust 
my soul and body, and I shall struggle with the evil 
demon who sent me to beguile you, as in the days 
of old when he exiled our forefathers out of Para- 
dise. It was by a woman that he accomplished this. 
I hope to overpower him and reduce him to a 
plaything and a trampling.” 

With these words and numerous tears the 
woman demonstrated her sincere repentance. The 
righteous one replied: “May the Lord my God 
forgive your sins. Go in peace and do not go back 
on your word about your vows, and you must 
trample down all the pleasures and put the demon 
to shame.” 

The woman madea firm decision to repent and 
again said to Martinian: “Where do you advise me 
your servant to go?” The saint said: “Go to Jerusa- 
lem and to the shrine of Bethlehem. There you 
shall ask about the whereabouts of a certain virgin 
named Paula. She built the Church to the Savior 
Jesus. To her ye shall confess your sins and ye shall 
gain spiritual restoration.” The woman gave her 
solemn word that she would go wherever he told 
her and asked forgiveness. He arose with difficulty 
as he grimaced from the pain, and gave her a few 
dates for the journey. He then bade her farewell 
saying: 

“Go, woman, and make certain that you must 
never turn back. But always abhor the pleasures of 
life and adhere in your repentance to the end so as 
to save your weary soul.” 

She replied with tears: “I have my hopes in 
Christ that the adversary shall no longer have a part 
in me.” Thus she said, and reverenced the saint and 
departed. Meanwhile he prayed for her and entered 
his cell, where he fell on the earth with tears and 
prayed as did the prophet David for his sin. The 
woman arrived at the monastery of the righteous 
Paula and told her everything that had elapsed, 
according to the advice of the saint. She ministered 
to her afterwards both physically and spiritually, 
and garbed her with the schema of the monastics. 
She stayed there emulating her instructor Paula in 
all ways, and became so virtuous that she was able 
to do miracles with the help of God, and in proof 


asi ease 


of this we shall mention one so that those who have 
sinned will find consolation. 

A woman visited the aforesaid monastery who 
had a dread disease of the eye and severe pain. The 
blessed Paula was of a mind to prove that by true 
repentance one could accomplish a lot. So she 
ordered the aforesaid nun to pray for the suffering 
one. She obeyed and did so; and by the power of God 
the debilitating disease was healed miraculously. 
The woman who was delivered did not wish to seem 
ungrateful to her benefactor, so she put on the 
monastic schema and stayed in the monastery to the 
very end. On the one who had healed her, about 
whom we spoke earlier, who was wayward, she 
imposed a strict penance after her departure, and shr 
never tasted wine or oil, or even a grape, or any other 
fruit, during the twelve years that she lived in the 
monastery. She partook only of bread and water, and 
this not to her fulfillment. The blessed one ate only 
enough so that she might not die from hunger. Thus 
she struggled with great determination and did not 
go back on her word. But she put the adversary to 
shame, and by her brief suffering on earth, she went 
to the everlasting blessedness. 

Saint Martinian meanwhile was slow to re- 
cover. He convalesced over a period of seven 
months, but during that time he was unable to 
walk. His feet were healed finally and he contem- 
plated abandoning his residence and going to a 
more secluded place where no woman would be 
able to approach so that the demon might not set 
another plot for him. At the same time that he 
thought on these matters, he prayed to God that he 
would bless his reasoning and guide him for his own 
good. His supplication was such: “O Lord, Thou 
who art Master over the earth and all creation, 
direct my steps and do notallow me to go astray, for 
Iam Thy creature. But do become my guide and 
support and lead me to life everlasting. 

With these words he made the sign of the 
Cross, came out of his cell, and began his steady 
trek toward the sea. Suddenly the devil cried out, 
saying: “I shall boast of my might and my name 
shall be glorious and renowned because I have 
defeated him. I seared him with fire and have 
driven him out of his cell.” Then he says to the 
righteous one: “Where are you fleeing to, O 


Martinian? Wherever you go I shall be there, and 
I shall not desist until I have humiliated you 
altogether.” 

Our saint replied: “O, you miserable and pow- 
erless one, you think that you have ousted me from 
my cave, or that I left because of despondency. Do 
not boast so hastily, because you are deceived. I left 
so that I shall come to a better understanding of 
your power and be able to censure your feebleness. 
If the first defeat was not enough then try again a 
second time and connive all you wish. You shall 
always be denied, O bane, by the power of God, and 
the instruments that you use against me shall be- 
come double edged swords against you as in the case 
of the woman you sent, who proved to be more 
steadfast than you, and she dispelled your assaults, 
and now you dare not even approach, O vile one.” 

No sooner than Martinian completed these 
words, the demon fled, and he trotted along recit- 
ing the words: “Let God arise, let His enemies be 
scattered; let them also that hate him flee before 
him.” (Psalm 68:1), and the remaining part of the 
psalm, until he arrived at the nearest port. 

There he chanced upon the captain of a ship 
and asked him, saying: “Do you know of any 
deserted island where I may go and live without 
turmoil and be free of the subtleties of the demon?” 
The captain said: “There is a small islet at a consid- 
erable distance from this shore which is also unin- 
habited and foreboding with many crags, but very 
much to your liking as you wish, for the place is 
peaceful. How will you be able to survive in such 
a rugged environment?” 

The saint said: “You shall bring bread and water 
three times a year and I shall pray to God for your 
soul. And then you shall bring me wool and palm 
leaves and I will weave a rope for you in return for 
your expenses.” From this response the captain 
knew that he was a spiritual and holy man. So he 
consented to do all those things that he demanded. 

They boarded the ship, took a few loaves of 
bread with them, and water in earthen jars, and they 
sailed off. The wind was favorable till sunset so they 
arrived on the islet at dusk. When Martinian saw 
the isle it seemed ideal to him so he stood on its 
shore reciting the verses: “I waited patiently for the 
Lord, and he inclined unto me and heard my cry. 
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And set my feet upon a rock, and established my 
foot steps.” (Psalm 40:1-2) 

Then he bid the captain farewell and said to 
him: “Go in peace my son and bring me bread and 
water according to our arrangement.” The captain 
made a suggestion: “Do you wish that I bring you 
lumber and build you a cabin for your comfort?” 
The determined soldier of Christ did not consent to 
this. But he carried on in the open, exposed to the 
elements, the winds, the rains and snows, and 
during the harvest he was singed by the rays of the 
sun. Under these circumstances the captain 
went three times a year and saw the righteous one. 

Martinian, being at a great distance from the 
world, rejoiced, for he had found his desired seren- 
ity. The baneful demon, who subverts all that is 
good, instigated a spiritual warfare for him in that 
desiccated isle. He connived to terrify him, so one 
night he created a great storm at sea and caused an 
illusion for Martinian according to which the waves 
seemed so high that they were about to overrun the 
islet and wash every living thing out to sea. At the 
same time he blustered with loud cries saying: “I 
shall never leave you, Martinian, until I have 
drowned you.” 

Our saint was not shaken and answered: “I have 
my Lord Jesus Christ Who empowers me and I fear 
you not, O powerless one. I will put you to shame.” 
He chanted the psalm: “Save me, O God, for the 
waters are come in unto my soul. I sink into a deep 
mire where there is no standing.” And the rest of 
the psalm. 

And again he prayed saying: “Christ only be- 
gotten, Thou hast come to earth to save man. All 
Thy creatures obey Thee. Rescue me from the 
temptation of the demon.” With this prayer the 
enemy vanished and the righteous one was safe- 
guarded from all his attempts. Martinian stayed 
six years on that deserted island. He was subjected 
to every adverse weather change in summer and in 
winter, considering the bad results as if they were 
pleasant as he looked forward to the everlasting life. 

But the adversary became envious as he ob- 
served his commitmentand stirred up a more severe 
conflict against him than the first one. He awaited 
for the right time and when a ship happened to be 
passing by that rocky island, he stirred up a great 


storm that tossed the vessel to and fro until it 
smashed up against the rocks on a beach head and 
the passengers went down. One young lady, how- 
ever, did not drown but was rescued by a single 
floating board and she began to cry out. “Have 
mercy upon me the hapless one, O man of God, and 
give me a helping hand. Hasten before I am 
swallowed up by the abyss and save me.” 

The saint knew that he must help the ship- 
wrecked lady and said: “This is one of your schemes 
too, O devil, but you shall not overcome the might 
of God. I have based my hopes on it with all my soul 
and believe that He will save me.” After this he 
pondered and said: “This is another test of my will 
power, greater than the first. The danger is much 
greater now. It is as certain as water on earth. Dear 
Lord, do not allow me to perish, Thine unworthy 
servant. But do that which is to my interest.” 

Without further ado Martinian went into the 
sea and dragged the woman out of the waters. He 
noticed that she was most fair and full of exterior 
beauty, so he said: “Indeed fire and wood never 
agree. It is impossible to dwell with you on this 
island because we shall be lambasted by demonic 
assaults. Therefore, you wait in this place and do 
not lose faith. There is an ample supply of bread 
and water until the captain comes, and then you tell 
him all that happened and ask him to take you back 
to your city.” 

Then he prayed to God with these words: “O 
Lord my God, to Whom are obedient all the 
elements: The sea and winds look down upon me, 
and do not permit me to perish in the waters of the 
sea. I place my hopes in Thy fearful name for I 
prefer to suffer a physical death rather than to fall to 
asinful passion.” Then he turned to the lass, prayed 
for the salvation of her soul, and jumped into the 
water. Immediately two dolphins appeared and 
received him on their backs and carried him above 
the waters. The young lady saw this meanwhile and 
she was ecstatic and astounded. 

Saint Martinian arrived on the nearest shore 
and fell on the sands and gave thanks to God for 
retrieving him out of the sea and transporting him 
to the Levant. But now he was confronted with 
another dilemma; he knew not where to go and 


thought to himself: “Where should I go? The 
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enemy will not allow me to rest. Neither on the 
mountains nor on the pathless sea. I shall roam 
from one city to the next according to the scriptural 
passage.” So he began to roam from one place to 
another, carrying only a few necessities. 

He reckoned to himself: “Flee, O Martinian, 
that no other temptation befalls you.” Thus when 
he arrived at a certain village he asked if there was 
a God-fearing man in that town. He stayed there 
a while and then he took with him whatever was 
necessary for survival and departed without making 
friends with anyone, as he wished to carry on as a 
stranger. Whenever he was caught out at night, 
either on a mountain or in the desert, he stayed the 
night there until the following day. 

Consequently, two years elapsed during which 
he passed by 164 towns, and the last one of these 
was Athens, the renowned. In that city the thrice 
blessed one ended his days. On his arrival at the city 
of Athens, God revealed the advent of our saint to 
the bishop of Athens and ina short time his quietus, 
which the saint also knew. So he entered one of the 
churches and sat there and asked the people who 
were present to call the bishop. They unfortunately 
thought that he was a derelict and they did not do 
what he asked them. He asked them again and they 
went to the bishop and said: “A certain man came 
into the church who appears to be a transient and 
a fool of sorts and told us, call the bishop to come 
forth quickly.” 

The hierach said to them: “Ye are fools and 
charlatans; he is a most holy man.” After he said 
this he ran to Martinian who was about to expire 
and was unable to stand, so they greeted one 
another and the bishop paid respects to the 
righteous one and said: “I thank God that He has 
made me worthy to see you as the All-holy One 
promised me. When you become a dweller in 
Paradise do not neglect to intercede for me 
before the Lord.” Martinian said to him: “Bless 
me too, lord bishop, and pray to God for me that 
I will stand with authority before the throne of 
God.” 

Thereafter the righteous one made the sign of 
the Cross and raised his eyes toward heaven and 
surrendered the spirit with a bright and joyous face, 
showing with his outer appearance the inner condi- 


tion and state of his soul. This outspoken and rare 
man who suffered martyrdom voluntarily and per- 
severed beyond nature, that is, not for piety’s sake, 
but for prudence, set a standard of sanctity, not 
against the infidel pagans but against his own self, 
becoming his own tormenter, persecutor, and ex- 
ecutioner. He never scorned the quality of integ- 
rity. And for the sake of purity, he surrendered his 
own body to the fire and to the sea and to numerous 
other risks. Fleeing from one place to another, he 
chastised his body in order to be delivered from 
eternal damnation. 

Now let us come to the young lady whom he 
abandoned on the isle on which he struggled, that 
we may be informed about her end, and the type of 
honor that she received from God. Our saint kept 
her in his memory and many were the prayers that 
he offered up for her, hoping that God would give 
her a good end. 

The lass stayed on that island for two months 
until the captain returned; when he saw her he 
marveled, thinking that she was an apparition. So 
he steered away from her, trying to take the boat in 
the opposite direction as to sail away. But the 
young lady cried out to him with these words: “For 
the Lord I beg of you do not despair. Draw near and 
I shall tell you what happened to me. My tale is 
remarkable, and you shall glorify the Lord.” The 
captain was convinced, so he approached her and 
asked about Martinian, and she made the sign of 
the Cross with the hope of erasing every suspicion 
in him that she was a phantom. 

Then she revealed everything about the saint. 
The captain gave praise to God at this. Then he 
offered to take her back to her homeland. But she 
would not go back and said: “I beg of you, honored 
sir, do not abandon me the lonely one, but do for 
me the same thing you did for Martinian, and you 
shall have a greater reward in life, for 1am a woman, 
the weaker sex, and thanks to you I shall save my 
soul. The Lord spared me and saved my life 
amongst all those passengers who drowned. I beg 
of you to bring me some handicraft, and I shall 
work to repay you for all your troubles. Also do 
bring me a garment and a hair shirt and may your 
wife come along too, so as to put on me men’s 


clothes. And may the Lord bring prosperity in your 
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home for the present and in the future may he 
reward you in the everlasting life.” 

The captain gained respect for her after these 
words as her godly intention was shown. He gave 
her his word that he would meet her request. He 
went to his house, gathered all the necessary items, 
and then on the third day returned with his wife to 
the island. The captain stood ata distance while the 
two women remained alone and the blessed one 
took off her feminine garments as well as her 
squeamishness, and put on men’s clothes and a 
masculine disposition. After this she made a prayer 
to God. She prayed that she complete her present 
life well, and that to those who helped her with her 
personal needs, God would give a plenteous reward 
in his kingdom. Then she gave her dress to the 
woman to keep it in remembrance. Finally they bid 
one another farewell, and the captain with his wife 
returned to their home. The blessed woman stayed 
on the island and struggled harshly. 

The captain and his wife came by often. Every 
three months they brought her bread and water. 
They also brought her yarn for her handicraft, so 
that she would not eat the bread without labor 
according to the Apostle. She was so uplifted and 
ebullient on that jagged island that she thought she 
was in a royal palace. 


She prayed by the day, twelve times or so, as she 
was always giving praise to God. At night she 
doubled the prayers for she was ever-vigilant. 
When she went to the rocky island she was about 
twenty years old. She lived there for six more years 
in a superhuman way, and she gave up her soul two 
months before the captain returned. Finally, when 
he came with his wife, they found the holy one in 
a position of prayer; her body had not decayed, as 
if she had died that day. They knelt down to the 
earth and worshipped her relic with much respect. 
Then they performed the final service, as they were 
pious and God-loving, and they took up the pre- 
cious treasure and brought it to their own land as a 
gift which was valuable and important to all. 

These are the great accomplishments of the 
amazing Martinian, who by means of the same 
instruments that the enemy concocted against him 
— that is, the women — fought back with courage 
and put him to death with his own sword. At the 
same time he gave a good example to those women, 
how to counter the adversary who deceived them 
before. Let us also combat the adversary and let us 
vanquish him with the aid which comes from 
above, so that we will be rewarded with diadems of 
glory in our Lord Jesus Christ, to Whom is due 
glory, honor and worship unto the ages. Amen 


The life of St. Martinian in Greek begins: “In whatever ways and means.” 
It is extant at the Monastery of Iveron and many others. It was translated 
into modern Greek by the eminent Agapius the Cretan, and published in his 
Eclogion. It was borrowed therefrom by us and inserted in the Synaxaristes 
with slight variations. 


Translated by Leo Papadopulos from The Great Synaxaristes, by Matthew 
Lagges; Athens 1992, vol. II, pp. 317-330. All rights reserved. Susan 
Hawks, typist. Ellensburg WA , 2005. 


A somewhat shorter life, from the Russian, was published in 


Living Orthodoxy #97 (XVII 1). 
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THE TRUTH CONCERNING VLADYKA JOHN 
OF SHANGHAI & SAN FRANCISCO, THE WONDER-WORKER 


AN Historicat INQUIRY 


SAINT JOHN AFTER THE SECOND WORLD WAR 


By PROTOPRESBYTER VALERY LUKIANOV 


Even though this article and its embedded historical 
documents were widely circulated at one time on the 
internet and by mail, and though many of our readers 
will have already seen (though perhaps forgotten) it, it 
seems appropriate to give it some permanence in a 
printed form (especially as it has disappeared from the 
“old” Synod website, where it was once posted). It is 
perhaps the more timely in the light of what appear to 
be current proposals for the Moscow Patriarchate to 
“re-glorify” (what a curious notion!) St. John, already 
clearly numbered amongst the saints. Some very minor 
editing has been done, and references to website links 
no longer available deleted. 


In the course of the polemics concerning the 
unification of the Russian Orthodox Church 
Abroad (ROCA) and the Moscow Patriarchate 
(MP), both in the press and on the internet, 
pronouncements have appeared within the past 
few months concerning the role of Saint John of 
Shanghai in the ecclesiastical events of the 
Shanghai diocese during the period after the end 
of World War II. 


parallel is drawn between the events in post-war 


In all of these testimonies a 


Shanghai and the current conciliatory negotia- 
tions between the ROCA and the MP. Natu- 
rally, as a basis for such deliberations, everyone 
cites the authority of that hierarch of the Far 
East, who has now been glorified among the 
righteous ones of God. 

As an example of such an assertion, Protopriest 
Alexander Lebedeff, Secretary of the Commission 
of the ROCA for dialogue with the MP, in his 
polemic on the internet of August 5, 2004, entitled 
“It Is Time to Know Our History”, cites Ukaz No. 
650, of August 24 / September 6, 1945 (see below) 
by St. John, directing the flock that “the name of 
Patriarch Alexei of Moscow and All Russia be 
commemorated at all divine services.” And again, 
in his English-language internet mailing to the 


ROCA clergy, dated July 15, 2005, Father 


Alexander asserts that the current process of 
rapprochement and ultimate union of the ROCA 
and the MP accords with St. John’s views, in proof 
of which he offers an excerpt from the Epistle of St. 
John of Shanghai, dated August 2, 1946 (see below). 

Protopriest A. Lebedeff writes: “For those who 
do not believe that the current process is in keeping 
with the thinking of the great luminaries of the 
Church Abroad in the past, here is an excerpt from 
the Epistle of St. John of Shanghai and San Fran- 
cisco, dated almost sixty years ago. How amazingly 
perceptive was this holy hierarch!” 

Earlier, at the All-Diaspora Pastoral Confer- 
ence in December 2003, Protopriest Peter Perek- 
restov, in his thoroughly documented report “St. 
John, Wonder-worker of Shanghai and San Fran- 
cisco: His View of the Russian Church in the 20" 
Century”, also cites this very same excerpt from the 
saint's address of August 2, 1946. We do not 
presume to affirm that the present process of rap- 
prochement would correspond with the thinking 
of Archbishop John; but the numerous citations, 
similar to those given above, prompt us to take a 
look at that history and to attempt to construct a 
more or less accurate conception of the events and 
decisions of the post-war period in Shanghai, at the 
center of which our great, righteous one, Arch- 
bishop John, had been placed. 

For those who did not experience those cruel 
post-war times in China, it is not difficult to draw 
some sort of conclusions, based solely on excerpts 
from documents; but for those living witnesses of 
the extraordinarily difficult and complex post-war 
political situation in Shanghai in 1945-46, the 
reality was not that simple, and the attitude of the 
faithful to the ecclesiastical events of that time was 
far from being one-sided. The heated polemics 
concerning those events, of course, occupied the 
minds of the emigrants in Shanghai during those 
days, but even decades later there would flare up in 
the press accusatory, or, on the contrary, 
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conciliatory deliberations concerning Archbishop 
John’s attitude towards the MP. 

As a witness of those events, I consider it my 
duty, on the basis of the available testimony, to 
reveal and elucidate, as far as possible, the historical 
realities of those days, which up to this very day, as 
we can see, do not cease to disturb the flock. Not 
many of the faithful have access to the documents 
from the archive of Archbishop John from the 
transitional, post-war period of life in the adminis- 
tration of the Russian Ecclesiastical Mission in 
China. Therefore it is expedient to make public 
these documents relating to those times, in order — 
on the basis of genuine testimony — to throw light 
on those events, which form a part of the history of 
the Russian Church Abroad. 

First of all, let us familiarize ourselves with two 
documents from 1945, after the end of the Second 
World War: the first, the letter of Bishop John of 
July 31, 1945, to his ruling hierarch, Archbishop 
Victor of Peking; the second, Ukaz No. 650, of 
August 24, 1945, to the clergy of Shanghai. 

(Passages in italics represent emphasis found in 
the original documents). 


DocuMENT No. 1 
John, Bishop of Shanghai 
55 Paul Henry Street 
Shanghai, 
Tel. 72557 
July 31, 1945 
Forefeast of the 
Procession of the Precious Cross 
Holy and Just Eudocimus 


Your Eminence, Reverend Archpastor and Father, 

Yesterday the resolution of the Bishops’ Con- 
ference in Harbin was received by me, the contents 
of which are, no doubt, already known to you. Not 
considering it possible independently to take any 
steps whatsoever concerning this matter, I present 
the following considerations to Your Eminence: 

1) After the decision of the Harbin Diocese, 
and in view of the lack of information concerning 
the Synod Abroad in the course of several years, any 
other decision by our diocese would have made it a 
totally independent, autocephalous diocese. 


2) There is no canonical basis for such indepen- 
dence, since the awfulness of the recognized — both 
by his own Local Church, and by all the other Local 
Churches — Patriarch is not in doubt; and since 
communication with said ecclesiastical authority 
(z.e., the patriarch) has now become possible; there- 
fore the ukaz [of Patr. Tikhon] of November 7, 
1920, is not applicable. 

3) At the present time we have not been pre- 
sented with conditions of an ideological nature 
which would serve as cause for us to forsake the 
Ecclesiastical Administration Abroad. 

4) If once again unacceptable conditions 
should be advanced, then the preservation of the 
present order of ecclesiastical administration will be 
the task of that ecclesiastical authority which it shall 
have been possible to establish depending on the 
external conditions. 

5) At present, for the time being there are no 
grounds whatsoever to remain in the position of a self- 
governing diocese; we are required to act as did the 
Harbin hierarchy. 

6) The commemoration of the name of the 
President of the Synod Abroad during services for 
the time being must be retained, since, according to 
the 14 canon of the First-Second Local Council, it 
is forbidden to arbitrarily cease the commemora- 
tion of one’s metropolitan. 

7) The commemoration of the name of the 
patriarch, in place of our present commemoration 
of “the Orthodox Episcopate of the Russian 
Church”, must be introduced without delay by your 
ukaz throughout the entire diocese, since the name- 
less commemoration of the Russian Episcopate was 
introduced only after the news of the demise of 
Metropolitan Peter, and owing to the doubt as to 
who was his successor. 

8) According to the resolution of the Ecclesiasti- 
cal Authority in Moscow, the patriarch is com- 
memorated thus: “Our Most Holy Father (name of 
the patriarch),” etc.; he should be commemorated 
here in like manner; there then follows the com- 
memoration of Metropolitan Anastasy, as at present, 
and so forth. There is no basis at all for adding before 
that: “the God-preserved Russian Church”. 

9) We ought to send a common congratulatory 
message containing an expression of loyalty and 


obedience. If it should prove difficult to send a 
common note, then individually. 

The clergy here have been fully informed by me 
at a closed Pastoral Meeting of what is expressed 
herein; however this matter will not be made pub- 
lic, awaiting your instructions. 

Asking Your Eminence’s holy prayers, 
Bishop John 


DocuMENT No. 2 
August 24, 1945 No. 650 


To the Fathers, the Clergy of the city of Shanghai: 

In the Russian Churches abroad, unfailingly up to 
and including 1936, there was commemorated as the 
head of the Russian Church, His Holiness Patriarch 
Tikhon, and after his repose, the locum tenens of the 
patriarchal throne, Metropolitan Peter of Krutitsy. 

The vagueness of the reports received in 1937 
regarding the repose of Metropolitan Peter and 
whom he left as his successor prompted the Synod 
Abroad to establish the commemoration of “the 
Orthodox Episcopate of the Russian Church” in 
place of the commemoration of the patriarch. 

Now, in view of the indisputable lawful leader- 
ship of the Russian Church by His Holiness, Patri- 
arch Alexei, elected by the All-Russian Church 
Council to succeed the late Patriarch Sergius, and 
recognized, as was his predecessor, by all of the 
autocephalous Churches, it is necessary, as in the 
past, to commemorate the name of the head of the 
Russian Church, replacing the expression in tem- 
porary use: “the Orthodox episcopate.” 


Therefore: 

1) At litanies, the Great Entrance and after the 
consecration of the Gifts to commemorate “Our 
Master And Father, His Holiness, Alexei, Patriarch 
Of Moscow And All Russia”; 

2) At the “Many Years” chanted at the end of 
the service, after “the holy Orthodox Patriarchs”, 
then to pronounce the same as above; 

3) After His Holiness the Patriarch, to com- 
memorate the other hierarchs, commemorated in 
the local churches. 


John, Bishop Of Shanghai 


Vladyka John’s appeal to his ruling fellow- 
hierarch reveals his perplexity at the chaotic con- 
ditions which had arisen, his request for a solution 
of the resulting difficulties of this troubled period, 
and, at the same time, his amazingly firm definition 
of the judicial and canonical situation. Vladyka 
John testifies to the fact that the Church Abroad in 
China — not having the status of an autocephalous 
Church recognized by all the Local Churches, and 
because ofa lack of contact with the Synod Abroad, 
due to the war — cannot hang in the air, and, only 
for that reason, must, for the time being (1.e., tempo- 
rarily, until a clarification of its juridical situation) 
commemorate the name of the Patriarch of Mos- 
cow, but only in conjunction with the name of 
Metropolitan Anastasy. 

The second document, the ukaz, is a confirma- 
tion of the first. According to the instructions con- 
cerning commemorations, one must suppose that 
after the name of the patriarch, it was intended to 
commemorate the names of Metropolitan Anastasy, 
Archbishop Victor, as head of the Chinese Mission, 
and his vicar, Bishop John, as is evident from the 
sixth paragraph of Document No. 1. 


From the document which follows below, the 
epistle to the flock from Bishop John of August 2, 
1946, we see how quickly Vladyka John, as soon as 
contact was established with the ROCA Synod, 
ceased the commemoration of the patriarch and 
unreservedly led his flock into the bosom of the 
Church Abroad, despite heavy pressure and threats. 
Archbishop Victor, having transferred to the juris- 
diction of the MP, sent Bishop John an ukaz 
banning him from serving (in June 1946) — an 
ukaz already having no force whatsoever. When, 
however, the loyal followers of Archbishop Victor 
sealed the churches in order to deny Bishop John 
access to serve, that grace-filled hierarch fearlessly 
served on the sidewalks before the closed churches. 
The end result was that Vladyka protected the 
Shanghai cathedral from being seized by the oppo- 
nents of the Synod Abroad. 
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DocumeENT No. 3 


Unto the Orthodox flock of Shanghai: Grace and 
peace from the Holy, Life-originating Trinity! 

Twelve years ago, we were called by that great 
luminary of the Orthodox Church, Metropolitan 
Anthony—who nowstands before the Lord God — 
and the Sobor headed by him to the episcopal service. 

By the determination of God we were ap- 
pointed to that country to which the first preachers 
had been sent by our heavenly protector, St. John 
[Maximovich], Metropolitan of Tobolsk. 

Seeing in this the will of God, and trusting in 
the divine grace which healeth that which is infirm 
and completeth that which is wanting [from the 
ordination service — trans.], we accepted the obe- 
dience laid upon us, although we also clearly recog- 
nized our shortcomings. At our consecration we 
pledged to obey the ecclesiastical canons and to 
submit to the ecclesiastical authority which had 
appointed us. 

The years of our episcopal service in this multi- 
ethnic city, not in vain likened unto Babylon, took 
place in a time of difficult ordeals throughout the 
whole world. Our city was one of the first places to 
see military action, and thereafter it bore many 
privations, although not nearly to the degree as did 
the countries of Europe. 

We strove, as much as was possible, to satisfy 
the spiritual and material needs of the flock, not 
making any distinction among them. We greatly 
grieved that the military events halted the propaga- 
tion of Orthodoxy amidst the Chinese people, 
which is the basic task of the Mission. 

Our heart, as those of all Russian people, could 
not remain indifferent to the new sufferings of our 
homeland, awash in blood, and we fervently prayed 
for her prosperity. 

Remembering that among those striving for 
good with equal sincerity, there can exist various 
views concerning the path for its attainment, we 
never excluded anyone from our spiritual care, 
affording all Orthodox equal participation in 
church life, and resisting all attempts to restrict the 
ecclesiastical rights of people of one or another 
conviction, as, unfortunately, did happen in several 
other places. 


The external successes of our fatherland on the 
field of battle, and the internal successes of the 
Church in our homeland, gladdened and encour- 
aged us with the hope for the imminent cessation of 
all her woes. 

Owing to the disruption of communication 
with other countries, we, at that time, for the course 
of several years, were separated from our Higher 
Ecclesiastical Administration Abroad and at times 
for considerable periods were cut off from our 
diocesan center [Peking], and were then obliged to 
direct local church life independently, while mak- 
ing every effort to re-establish communication. 

During the war an attempt was made to forma 
Church Administration of East Asia under the 
presidency of Metropolitan Melety. The [civil] 
authorities then in power in Harbin strongly in- 
sisted on the stipulation that the commemoration 
of Metropolitan Anastasy be stopped, whom they 
considered to be ill-disposed toward them. How- 
ever, basing themselves on many citations from the 
canons, the Far-eastern hierarchs resisted this and 
continued to consider Metropolitan Anastasy the 
head of the Church Abroad. 

After the utter defeat of Germany, there was no 
news whatsoever on the fate of the Synod Abroad, 
concerning which various rumors were circulating. 

At the end of June of last year [1945], we 
received news that the Harbin hierarchs resolved to 
request His Holiness, the Patriarch of Moscow, to 
receive them under his jurisdiction. 

We immediately wrote to Archbishop Victor 
that, not having any report concerning the fate of 
the Synod Abroad, and not having the right not to 
remain in subordination to a higher Church au- 
thority, we must also make contact with His Holi- 
ness, the Patriarch of Moscow, and, in the absence 
of any impediments, place ourselves in subordina- 
tion to him. The long interruption in communica- 
tion with Peking which then ensued prevented us 
from receiving a reply from Archbishop Victor. We 
ourselves began to commemorate Patriarch Alexis, 
irrespective of a resolution of the question of sub- 
mission to a higher Church authority. 

After some time communications with Peking 
were partially re-established, dependent upon 
chance circumstances, but what was taking place 
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there remained unclear for quite some time. 

After the Exaltation of the Cross [September 
14], we received a radiogram from Geneva from 
Metropolitan Anastasy with the notification that 
the Synod was active. On the very next day this 
information was relayed to Archbishop Victor by 
telegram; while in response to the inquiry of Met- 
ropolitan Anastasy, we sent a written communica- 
tion concerning church affairs in the Far East. 

Not yet having regular postal communication 
with Peking, but striving as far as possible to 
coordinate our actions with him, we, recognizing 
the necessity of submission to a higher Church 
authority, renewed our former relationship to the 
Synod Abroad, receiving from it specific directions 
and instructions and carrying them out. 

In the autumn we were informed by the head of 
the Mission [Archbishop Victor] that a declaration 
of submission had been made by him to the patri- 
arch, but, owing to the postal delay, the precise 
contents of the declaration made by him became 
known to us only upon the arrival in Shanghai of 
the head of the Mission himself in January of this 
year [1946]. There was still no response from the 
patriarch to the declaration which had been sent. 

We then at once declared to His Eminence, the 
head of the Mission, that, in view of the fact of the 
re-establishment of relations with the Church 
Authority Abroad, we could transfer to the jurisdic- 
tion of another Church Authority, only if such 
instructions were given to us by that Church Au- 
thority to which we are presently subordinate, since 
otherwise we would be violators of the ecclesiastical 
canons. 

In principle not raising any objection to the 
basis of our declaration, the head of the Mission 
expressed the hope that we all would succeed in 
resolving this matter without violating the canons. 

The clergy of Shanghai likewise decided to 
remain with us in submission to the Synod Abroad 
and to await from it further instructions. No other 
decision could have been arrived at, since that 
ecclesiastical authority was in existence which had 
established the episcopal cathedra of Shanghai and 
had been nurturing it since its founding. 

The Church Administration Abroad deemed it 


beneficial for the Church to continue to care for us 
spiritually for the future, concerning which they 
informed us, and concerning which His Eminence, 
the head of the Mission, was made aware by us. In 
virtue of this, we do not consider it possible to make 
any decision whatsoever concerning this matter 
without the instructions and approval of the Rus- 
sian Church Authority Abroad. At the Sobor of 
1938 [in Serbia], in which we took part, it was 
resolved that when the hour arrives for us to return 
to our homeland, the hierarchs of the Diaspora 
must not act on their own, but the entire Church 
Abroad together must present before the All- 
Russian Sobor its activities carried out during the 
forced separation. 

From the communications received by us since 
the time of the re-establishment of relations with 
the Russian Church Authority Abroad, it is evident 
that she, as formerly, takes concern for the flock 
scattered across the whole globe, gathering it into 
one and laying down her life for it amidst the 
difficult conditions of wandering in foreign lands. 

The accusations leveled against our Higher 
Church Administration Abroad of collaboration 
with the enemies of Russia have no foundation and, 
in any event, the mutual relations with the authori- 
ties with whom our hierarchs in Europe, willy-nilly, 
had to come into contact, were not as close as those 
that took place here in these countries during the 
occupation. 

The news concerning the unhindered re- 
establishment of canonical-prayerful communion 
with the Moscow Patriarchate, which was received by 
Archbishop Victor on Great Saturday in response to his 
appeal to His Holiness Patriarch Alexei in August of 
last year [1945], sincerely gave us joy, because in it we 
perceived the beginning of mutual understanding 
between the two parts of the Russian Church, divided 
by the border, and the opportunity for mutual support 
of the two centers which unite the Russian people, 
inside and outside of our Fatherland. Striving toward 
our single mutual goal while acting separately, in 
accordance with the conditions in which each of them 
are found, the Churches inside Russia and abroad can 
more effectively meet both their mutual, as well as the 
unique challenges which each of them has, until the 
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time will come when complete unification will be 
posstble. At the present time, the Church inside Russia 
must heal the wounds which were inflicted on her by 
militant atheism, and free herself from the bonds 
which hindered the internal and external fullness of 
her activities. The challenge of the Church Abroad is 
the preservation from dissipation of the children of the 
Russian Orthodox Church and the preservation of 
those spiritual riches which they brought with them 
from their Motherland and also the spread of Ortho- 
doxy in those countries in which they live. 

Towards this end were also directed the activi- 
ties of the Sobor of Bishops Abroad, which was held 
on the anniversary of the defeat of Germany in the 
city of Munich, which had been occupied by the 
allies. 

That same Sobor resolved to grant us the rights 
ofa ruling hierarch, making the suffragan bishopric 
of Shanghai an independent diocese, and elevating 
us to the rank of archbishop. 

The telegraphed news of this was totally unex- 
pected by us and caused us great consternation, 
although the question of creating a Shanghai dio- 
cese is not new. Already in 1938 a similar project 
on the designations of dioceses in the Far East was 
proposed to the Synod by his eminence, Arch- 
bishop Nestor, for the consideration of the Sobor, 
according to which Shanghai was stipulated as a 
diocese and its borders were determined. 

Being at that time the representative of the head 
of the Mission at the Synod, we did not consider it 
possible, owing to the instructions given us, to 
agree to the stated project, and, in view of our 
objections, it was struck from the agenda, to be 
referred for comment to Archbishop Victor, and to 
Metropolitan Melety, who soon thereafter arrived 
in person at the Sobor. 

At present, having received news of the resolu- 
tion which has already been passed by the Sobor, in 
which we did not participate, we have accepted it as 
a new obedience, neither seeking it, nor likewise 
daring to decline a matter entrusted to us by the 
ecclesiastical authority and determined by it to be 
beneficial. 

We were greatly grieved by the ensuing disor- 
ders in the Church and the divisions within our 
flock, accompanied by a series of lamentable inci- 


dents. The doors of Shanghai’s churches always 
stood wide open for all Orthodox Christians. 
Uniting, for the most part, Russian people, our 
church life always especially strongly reflected 
everything connected with our homeland, and ex- 
pressed the feelings and hopes of her devoted chil- 
dren. At the same time, every other nationality, 
preserving Orthodoxy, could count our churches 
their own and have the possibility of manifesting in 
church their loyalty to the ecclesiastical ordinances 
and customs linking them to the homeland. Each 
one individually, regardless of nationality, could 
equally, and still can receive in the Church the 
satisfaction of his spiritual needs and participate in 
church life, while submitting to the established 


. tules. In the Church of Christ “there is neither 


Greek nor Jew, neither Barbarian nor Scythian”; all 
equally are children of the Church, if they place the 
doctrines of Christ and the laws of the Church 
higher than all doctrines and laws. 

We were placed here for the spiritual leadership 
of this flock of Christ in Shanghai, and the Holy 
Spirit bound us to them at the laying on of hands of 
the bishops who ordained us. We shall give an 
account to the Great High Priest Himself, our Lord 
and God, Jesus Christ for all that has been done by 
us for His Church and for our spiritual children, 
both for those who have gladdened us by their zeal 
and submissiveness to the Word of God, and for 
those who have grieved us by their disdain for the 
commandments of God and the canons of the 
Church. 

We seek, before all else, the Kingdom of God 
and His righteousness for both them and for our- 
selves, and we are prepared at all times to renounce 
any titles, ifit is needed for the good of the Church. 
We shall obey those archpastors to whom our 
Higher Ecclesiastical Authority deems it to our 
profit to subject us, or we shall withdraw entirely 
from all ecclesiastical affairs, if the successors to 
those bishops who ordained us relieve us of the 
responsibility for this local flock, although even 
then we shall not cease to pray for those whom we 
have watched over for these years. 

Until such time as they or death free us from 
that responsibility, it behooves us “when once 
having been entrusted with the priestly care, to 
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cling to it with spiritual strength” and not “prove to 
be deficient in practical capacity” (from the epistle 
of the Third Ecumenical Council to the Synod in 
Pamphylia). 

Not only to the first bishops, ordained by the 
apostles themselves, but likewise to us, their succes- 
sors, in these, possibly, last times, are addressed 
those God-inspired words of the holy Apostle Paul: 
“But watch thou in all things, endure afflictions, do 
the work of an evangelist, make full proof of thy 
ministry” (II Tim. 4: 5). 

Our calling lays upon us the duty to undertake 
and do all that pertains to the profit of the Church 
and its good order which is required by, and in 
accordance with, the ecclesiastical canons. Having 
as our immediate care the flock of Shanghai, we, 
according to the words of Saint John Chyrsostom, 
must likewise make prayer and intercession for the 
entire Church. “My heart’s desire is”, my unceas- 
ing, fervent prayers to God are for Russia, for the 
Russian people, “that they might be saved” 
(Romans 10: 1). 

We beseech the Lord, may He hasten the 
advent of that longed-for and expected hour, when 
the First Hierarch of All Russia, assuming his 
patriarchal throne in the Dormition Cathedral of 
the ancient capital, shall gather around himself all 
the Russian archpastors having assembled from all 
the Russian and foreign lands. 

We fervently entreat the Lord and we summon 
all our flock to do the same: may Christ God 
“convert the unbelieving to true faith and piety; the 
believing that they may turn away from evil and do 
good! And unto those that seek Thee not, may 
Thou be manifest” both in our Russian fatherland, 
and in the land of China, for the sake of whose 
enlightenment preachers were sent from Russia, 
and in which the Chinese martyrs witnessed to their 
loyalty to Christ by their blood. 


Yet more fervently will we entreat the Helms- 


“From the “Prayer for the Salvation of Russia”, which had 
been inserted into the text of the Divine Liturgy by order of 
the first Sobor of the Bishops Abroad, held in Sremski 
Karlovci, Serbia, in 1921. This prayer was meant to replace the 
earlier “Prayer for the Sovereign Emperor” which the Holy 
Synod had instituted following the assassination of Tsar 
Alexander II in 1881. (Tvans.) 


man and Chief Shepherd of the Church, that He 

Himself guide the barque of the Church in tran- 

quility; and we will zealously repeat that prayer 

which we chant each year before the Plashchanitsa 

at Matins on Great Saturday: “Birthgiver of Life, O 

most blameless and most holy Virgin: quell every 

offense within our most Holy Church, blessing us with 

peace forever, O Good Maid” (end of the second 
stasis). 

John, 

Archbishop of Shanghai 

August 2, 1946 

St. Basil, the Blessed, of Moscow 


The quotation (in italics above), having caught 
Fr. Alexander Lebedeff’s attention, was excerpted 
by him, which, evidently, inscribes the wish of the 
author to offer the authority of this great hierarch 
and ascetic as proof that Vladyka John would 
without fail have been sympathetic to the present 
process of ecclesiastical unification. It must be said 
that today’s process of dialogue between the two 
parts of the Russian Church, although ir is quite 
analogous to the process in the Far East in 1945, is, 
nevertheless, far from identical. Today in the 
Russian Church there are two independent, ruling 
authorities: one on Russian territory, the other in 
the Diaspora. At the present time a dialogue is 
taking place between them to clarify the possibility 
of their unification. On the contrary, in China, as 
a result of the military operations, contact was lost 
with the usual ecclesiastical authority of the Synod 
Abroad. For the time being, two possibilities 
presented themselves: either recognize the lawful- 
ness of the Church on Russian territory, or remain 
without any higher ecclesiastical authority. Here 
the parallel ends. 

The epistle of August 1946 is a reflection of all 
the post-war events in the Shanghai diocese — 
events which caused not a few temptations in the 
hearts of the clergy and laity, which is also noted 
by the author of the epistle. The temporary 
commemoration of the name of the Patriarch of 
Moscow by Bishop John lasted not long — for 
approximately two to three months. The ukaz on 
commemorating the patriarch was issued on 
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September 6 (New Style), while the radiogram 
from Metropolitan Anastasy in Geneva arrived 
directly following the feast of the Exaltation of the 
Cross of the Lord (according to the Declaration 
below, on October 2), after which Bishop John 
renewed his submission to the Synod Abroad. 
The pronouncements and explanations contained 
in this epistle — this giving of an account by the 
archpastor to his flock for the year that is past — 
must be received while taking into account his 
time and tenure as hierarch of this diocese abroad. 
Thus, Vladyka signed this address to his flock, not 
as Bishop, but as Archbishop of Shanghai, having 
been elevated to that rank by the Bishops’ Sobor 
of the Church Abroad in May of 1946. 

The question which troubles the consciousness 
of many concerns the genuine attitude of Vladyka 
John regarding the recognition of the canonicity of 
the Moscow Patriarchate. It is known that Vladyka 
did not touch upon the subject of whether or not 
the Church in Russia had grace. However, based on 
the cited ukazes and epistles issued by him for the 
clergy and flock of his diocese, one can probably 
make a definite conclusion: Vladyka John, due to 
the temporary lack of successive leadership of the Far 
East district, recognized the canonicity of the MP 
only temporarily, as a measure he felt constrained to 
take — until the verification of the existence of the 
Synod Abroad. Otherwise, why wouldn’t he have 
entered into permanent subordination to the MP, 
as did Archbishop Victor? In general, there is some 
basis for surmising that Vladyka realized that he 
had been a bit hasty in reaching a decision to 
commemorate the name of Patriarch Alexei. More- 
over, as has already been noted, conjointly with the 
commemoration of the patriarch, Bishop John did 
not cease to commemorate Metropolitan Anastasy also, 
which fact embittered the pro-Soviet circles all the 
more against him. 

From the epistle quoted here, it is evident how 
truly difficult it was, not only then, but likewise 
now, to comprehend the complicated ecclesiastical 
situation which fell to the lot of the flock in the Far 
East during the war and the post-war years, and 
how hard it is to evaluate properly the actions of the 
ruling hierarch in those complex conditions. 

The political pressure on the Russian emigrants 


in Harbin on the part of the Soviets, and the close 
proximity of the Soviet army to the border, com- 
pelled the northern dioceses to seek the recognition 
of the MP. On July 26, 1945, the hierarchs in 
Manchuria recognized Patriarch Alexei of Mos- 
cow. But in Shanghai the political situation at that 
time was strained to the extreme and unstable. The 
Communist armies were drawing nigh to the city. 
At the same time, the Soviets conducted intense 
propaganda, inducing the Russian emigrants to 
repatriate to the USSR. Thousands were enticed 
and paid dearly for their decision. 

How events unfolded at that time can be 
learned from the detailed testimony in the declara- 
tion by the chairman, G. K. Bologov, and the 
members of the Russian Emigration Association of 
Shanghai, which was composed and witnessed to 
under oath on May, 9, 1963, in San Francisco, 
where it was also published. I cite the text from a 
copy of the type-written original bearing the hand- 
written signature of Fr. Peter Triodin, who admin- 
istered the oath to the authors. 


DocumMENT No. 4 
A DECLARATION 


WE, the undersigned, residing in San Fran- 
cisco and the surrounding towns: 
The former permanent Chairman of the Russian 
Emigration Association of Shanghai, G. K. Bologoy; 
The former members of the Executive Committee, 
in its final composition: 
Dr. P. I. Alekseenko and V. V. Krasovsky; 
The former members of the Auditing-Monitoring 
Committee, in its final composition: 
N. N. Pleshakov and B. M. Krapin; 
The former head of the Benevolent Section of the 
Association: B. L. Kuper; 
The former chairman of the Chamber of Com- 
merce of Shanghai: M. A. Moshkin: 


HEREBY do testify under oath on the Cross and 
Holy Gospel, and by our signatures do certify and 
declare for all to hear, that: 

In his capacity as spiritual head of the Russian 
emigrant colony, numbering many thousands, in 
the city of Shanghai, during his entire tenure as 


Bishop, and later Archbishop, of Shanghai, from 


1936 until the mass evacuation of the Russian anti- 
Communists from China to the Philippine Islands 
at the beginning of 1949 — Vladyka John was 
never in submission to the Patriarch of Moscow, 
did notenter into any relations of any kind with the 
Moscow Patriarchate, nor ever had any contact 
with it, and that the letter of March 21, 1963, 
which was printed on the second page of the 
newspaper Russkaya Zhizn (No. 5326, April 30, 
1963), is a slander, a lie and calumny aimed at 
besmirching the honor of an Orthodox Russian 
hierarch, whose selfless and valiant struggle against 
the terrible onslaught and pressure on the part of 
the representatives of the Soviet authorities and the 
hierarchs who joined the Soviet side — including 
his ruling bishop — took place before the eyes of 
the thousands of anti-Communist Russians of 
Shanghai, who for the rest of their lives will remain 
grateful to Vladyka John that he saved the Shanghai 
cathedral from being seized by the atheists; that, 
besides the one church, he defended all the Ortho- 
dox churches of Shanghai, and he secured them for 
the Synod Abroad. He restrained the majority of 
the Orthodox clergy from following the example of 
the ruling Archbishop of China, Victor — who 
subordinated the Russian Ecclesiastical Mission in 
China to the Soviet authorities — and he selflessly 
fought against the Communist propaganda, which 
was luring the Russian souls with false patriotism 
and was persuading and intimidating Russian 
people to take out Soviet passports and repatriate 
— under the amnesty of Stalin — to the Soviet 
Union. 

The mobilization of all the anti-Communist 
forces in Shanghai to oppose and repulse the fu- 
riously advancing Soviet propaganda and mass 
provocation, and the founding of the Russian 
Emigrant Association, which united in its ranks 
over 6,000 White Russian people — this would 
have been impossible without the spiritual leader- 
ship, steadfastness and example of Vladyka John. 
Those six thousand upright Russian people from 
China are grateful to their humble, yet wise 
archpastor — strong in spirit and in prayer — that 
they and their children now live in the United 
States of America, in Brazil, and in Australia, and 
not in the “virgin lands” of Soviet Siberia, for the 


part he played in their salvation was nota small one. 

Few are they who know what Vladyka John had 
to bear during those months in Shanghai, and the 
cost to him of that struggle against the attempts by 
the Soviets to seize the ROCA churches, societies, 
schools, organizations, the Orthodox clergy and 
populace, or to what dangers he was exposed. 

We, however, were eye-witnesses of this post- 
war epic — of the struggle of Vladyka John and the 
loyal Orthodox clergy and laity against the attempts 
of the Soviet seizure of the Russian Church Abroad, 
at that time when G. K. Bologov, former church 
warden of the cathedral of Shanghai from 1938, 
and M. A. Moshkin, former assistant church war- 
den of the cathedral from 1943, were close to 
Vladyka and took part directly in that struggle and 
know all the details. 

The pressure on Bishop John of Shanghai on 
the part of the Soviets began even before the end of 
the Second World War, when the hierarchs of the 
Church Abroad in Manchuria — Metropolitan 
Melety, Archbishops Nestor and Dmitry, and 
Bishop Juvenaly sent letters to the ruling Arch- 
bishop Victor of China and Peking, and to Bishop 
John of Shanghai informing them that, on July 26, 
1945, they had recognized Patriarch Alexei of 
Moscow and All-Russia, and proposing that Arch- 
bishop Victor and Bishop John follow their ex- 
ample and submit to the new Patriarch of Moscow, 
as the lawful head of the Russian Orthodox 
Church. 

Not having any contact with the Synod Abroad 
beyond China because of the military actions, and 
not knowing the true state of affairs in Europe, 
America, or other lands, Bishop John wrote to his 
superior, Archbishop Victor in Peking, concerning 
the letter which he had received from the hierarchs 
in Harbin, and he recommended that nothing be 
undertaken regarding recognition of the patriarch 
until the restoration of contact with the Synod 
Abroad. And, in order to clarify the question of the 
lawfulness and the canonical regularity or irregular- 
ity of the election of Patriarch Alexei, Bishop John 
counseled Archbishop Victor to send him [the 
patriarch] a brief greeting on the occasion of his 
consecration, and to then wait to see what sort of 
reply there would be. By this means he proposed to 


elucidate whether the new patriarch was the succes- 
sor of His Holiness, Patriarch Tikhon, and of 
Metropolitan Peter (of Krutitsy), the locum tenens 
of the patriarchal throne, both of whom repose in 
God, and who had always been recognized by the 
Church Abroad, or was he simply the continuator 
of the politics of the deceased Soviet Patriarch, 
Sergius. 

In expectation ofa clarification of this question, 
and in order to calm that part of the Russian colony 
of Shanghai that had become pro-Soviet and was 
demanding the recognition of the Patriarch of 
Moscow, Bishop John issued instructions (Ukaz 
No. 650, of August 24 / September 6, 1945) on the 
temporary commemoration of Patriarch Alexei 
during church services, in place of the commemo- 
ration existing up until then: “for the Orthodox 
Episcopate of the Russian Church”. 

Meanwhile, contact with the Synod Abroad 
was at last restored on October 2, 1945, when 
Bishop John received a telegram from Switzerland 
signed by Metropolitan Anastasy, who informed 
him briefly that the Synod Abroad continued to 
exist, that Vladyka John’s parents were alive and in 
Germany, and that he, the Metropolitan, requests 
him to inform him concerning the situation of the 
Church in China. Bishop John sent a report 
concerning the situation that had arisen in Shang- 
hai, asking for instructions, while he forwarded the 
text of Metropolitan Anastasy’s telegram to Arch- 
bishop Victor in Peking. 

The next telegram arrived in the month of 
November from the United States, from Arch- 
bishop Tikhon of San Francisco and Western 
America, in which Vladyka Tikhon reported that 
Metropolitan Anastasy, and Archbishops Vitaly, 
Joasaph, leronym, and he had communicated with 
each other, and that they request Bishop John to be 
one with them and not recognize the Patriarch of 
Moscow. 

That was all that Bishop John needed to know; 
and when, at the beginning of December 1945, a 
letter arrived from Archbishop Victor that he had 
recognized Patriarch Alexei, Bishop John categori- 
cally refused to recognize the new patriarch, in spite 
of terrible pressure, persuasion, and threats. On the 


evening of January 15, 1946, Archbishop Victor 


arrived in Shanghai by airplane from Peking and 
announced that, not only had he recognized the 
patriarch, but he had also become a Soviet citizen, 
having taken out a passport of the USSR. 

In vain did Archbishop Victor urge, demand, 
and command Bishop John to submit and rec- 
ognize the patriarch. In the end, he came to the 
regular weekly meeting of the clergy, where he 
officially announced his transfer to the Soviet 
church, and he demanded that the clergymen fol- 
low his example; and, having left Bishop John to 
preside, he departed from the session. After Bishop 
John’s address calling upon the clergy to remain 
loyal to the Russian Church Abroad, the meeting 
passed the resolution proposed by him: to report to 
Metropolitan Anastasy the clergy’s loyalty to the 
Synod Abroad and to request instructions. 

For a very long time there was no reply whatso- 
ever from the Synod, and during that time, about 
seven weeks, terrible pressure was exerted on 
Bishop John by the Soviet authorities, Archbishop 
Victor, Metropolitan Nestor from Manchuria, bya 
large part of the Russian community who had 
applied for Soviet passports, by the clergy who had 
gone over to the other side, and by others. 

In writing and by word of mouth, in the press, 
in the clubs and at public gatherings, the Soviet side 
sought to prove that the election of the patriarch 
was absolutely lawful, in accordance with all the 
ecclesiastical canons, and they proposed, as proof, 
to show a documentary film on the election of the 
Patriarch of Moscow and All Russia. Bishop John 
consented to view this film in order personally to 
see and verify the whole procedure of the election, 
on condition that the film be shown not in one of 
the Soviet clubs where at that time all Soviet films 
were shown, but rather in the hall of some theater. 
The majority of the Shanghai clergy came to the 
showing of the film, including mitered Protopriest 
N. Kolchev — now living in San Francisco, Fr. I. 
Wen, and others. 

Before the commencement of the film, and 
without any warning, the orchestra struck up the 
Soviet anthem, and Bishop John immediately left 
the hall. The organizers of the showing rushed after 
the hierarch and, having stopped him in the foyer, 
began to apologize and to urge him to stay. Bishop 


ots Daas 


John returned to the hall after the conclusion of the 
anthem, and having watched the film, declared 
thar, in the so-called election of the patriarch which 
had been shown, there was no legality whatsoever, 
that the elections had been conducted according to 
the classic Soviet pattern, in which only one candi- 
date was put forward, for whom the representative 
of every diocese, without exception, voted identi- 
cally, while reading the stereotyped phrase, and 
wherein there was nothing spiritual or canonical. 

This declaration by Bishop John embittered 
the Bolshevik circles even more, and the perse- 
cution of Vladyka and the clergy loyal to him was 
intensified all the more. On March 20, the feast- 
day of the cathedral [March 7/20, feast of the icon 
of the Mother of God “Surety of Sinners” — 
Trans.], during liturgy a telegram was brought to 
Vladyka John. Not one to occupy himself with 
anything extraneous whatsoever during church ser- 
vices, Bishop John shoved the telegram into his 
pocket without reading it, opening it only after the 
service. The telegram, signed by Metropolitan 
Anastasy, read: “I consider the decision of the 
clergy presided over by you to be correct”. This 
moral support, received from the head of the Rus- 
sian Church Abroad, gave the clergy that had 
remained loyal fresh strength to continue defend- 
ing the Orthodox churches against the claims and 
encroachments of the Bolsheviks. 

In this struggle Vladyka John knew no rest, 
literally flying from church to church, visiting the 
schools, social organizations, delivering sermons in 
defense of the Synod Abroad, summoning the 
Russian people to loyalty, expelling the Soviet 
agitators from the Orthodox churches and from the 
White Russian organizations. During that period 
of time Vladyka John underwent especially severe 
pressure and threats from both Archbishop Victor, 
and from Metropolitan Nestor, who had been 
appointed as Exarch of Patriarch Alexei in the Far 
East. 

Finally, on May 15, a telegram arrived from 
Metropolitan Anastasy in Munich announcing the 
elevation of Bishop John to the rank of archbishop 
in direct submission to the Synod of Bishops. 
However, it could not be declared publicly until the 


official ukaz had been received from the Synod. On 


Friday, May 31, 1946, Archbishop Victor again 
came by plane to Shanghai; but this time, upon 
arriving, he was met by the officials of the Soviet 
consulate, and not by the clergy and flock. That 
very same evening Archbishop Victor proceeded to 
the cathedral, accompanied by the consular func- 
tionaries and newly enlisted Komsomol members, 
and he and his suite occupied a part of the cathedral 
rectory. That evening the Soviets staged a demon- 
stration, attempting to expel Vladyka John from 
the cathedral and rectory. On the next day, June 1, 
1946, the long-awaited official ukaz arrived an- 
nouncing Bishop John’s elevation to ruling arch- 
bishop subordinated directly to the Synod. 

The new ruling archbishop informed Arch- 
bishop Victor of his appointment that had been 
ratified, and he proposed that he vacate the cathe- 
dral rectory and depart from the environs of the 
Shanghai diocese. Archbishop Victor, for his part, 
on June 15 delivered to Archbishop John an ukaz 
from the Patriarch of Moscow (No. 15, of June 13, 
1946), placing Bishop Juvenaly of Manchuria at 
Archbishop Victor’s disposal “to occupy the cathe- 
dra of Bishop John of Shanghai, who does not 
recognize the jurisdiction of the Moscow Patriarch- 
ate”. On June 16, 1946, this ukaz was published in 
the Soviet newspapers, and the moment had arrived 
of open conflict for the physical possession of the 
cathedral, for the right to conduct church services 
in it. Archbishop Victor forbade our clergy 
(Hieromonk Modest, Fr. Medvedev, Fr. K. 
Zanevsky) to serve in the cathedral, whereas 
Vladyka John himself served there daily and or- 
dered them to serve with him, banning the Soviet 
priests from delivering sermons, but did so himself 
for them, explaining to the worshippers why the 
Orthodox Church Abroad does not recognize the 
Patriarch of Moscow. 

Sensing that the balance was shifting all the 
more in Vladyka John’s favor, the Soviet side began 
to resort to threats, to enlisting the services of 
Komsomol members and thugs. At one time there 
was even a very real threat that they would kidnap 
Archbishop John and other anti-Communist 
leaders of the White Russian colony and spirit them 
away ona Soviet ship. Representatives of our young 
people, without Vladyka’s knowledge, formed a 
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guard, which inconspicuously always followed him 
about and protected him. 

When Archbishop Victor “suspended” Arch- 
bishop John with his ukaz and forbade him to serve, 
Vladyka John, instead of leaving the cathedral, 
mounted the ambon and told the worshippers that 
he had been suspended by Archbishop Victor for 
having remained true to the consecration oath, 
given to the Synod Abroad, which both of them had 
pledged. And then he served the entire liturgy!... 

By August of 1946, the Soviet clergy and Soviet 
citizens ceased attending the cathedral, and the 
Chinese National Government and the municipal 
authorities recognized Archbishop John as the head 
of the Shanghai diocese of the Orthodox Church 
Abroad. 

Of the six hierarchs of the Synodal Church 
Abroad in China, there remained faithful to the 
Synod Abroad and its First Hierarch only one, 
together with more than 6,000 laymen, his spiritual 
children, in whose name we, the undersigned, the 
last elected representatives of the governing bodies 
of the Russian Emigrant Association of Shanghai, 
have come here today so that, in the face of base 
slander, under oath we might defend the radiant 
and good name of Vladyka Archbishop John, the 
honor of an Orthodox hierarch, and the dignity of 
the Russian nation. 

[signed:|] 

Last permanent Chairman of the Russian Emi- 
gration Association of Shanghai: G. K. Bologov; 
The former members of the last 

Executive Committee: 

Dr. P. I. Alekseenko and V. V. Krasovsky; 
The former members of the 
Auditing-Monitoring Committee: 

N.N. Pleshakov and B. M. Krapin; 

The former head of the Benevolent Section of 
the Association: B. L. Kuper; 

The former chairman of the Chamber of 
Commerce of Shanghai: M. A. Moshkin: 


Oath administered to the above-signed by Proto- 
priest Peter Triodin, of the Convent of the 
Vladimir Icon of the Mother of God. 

May 9, 1963 


In his Ukaz No. 650, Vladyka John confirms 
the lawfulness of the conciliar election of the Patri- 
arch of Moscow but, after watching the documen- 
tary film of this election in Moscow, his attitude 
changed abruptly and, according to the testimony 
in the declaration presented above, made under 
oath, Vladyka declared that “in the so-called elec- 
tion of the patriarch which had been shown, there 
was no legality whatsoever”. Thus, the way was 
opened for the persecution of Vladyka for his 
steadfastness and loyalty toward the Church 
Abroad. 

The personal account of a witness whom 
Vladyka John especially trusted — and who played 
a special role in defending his holy hierarch from 
the snares of the Soviet political machinery — can 
also serve as an example of the Chinese epic of the 
suffering of the Russian people. Here below is the 
report of Iona Seraphimovich Ma, which was fur- 
nished by his daughter-in-law, Lydia Ionin, a pious 
and trustworthy parishioner of the San Francisco 
church community, who asked me to publish it 
with the aim of revealing the truth concerning the 
very difficult position and the persecution of 
Vladyka John by the Soviets after the end of the 
war. Here then is the testimony of the hierarch’s 
faithful server: 


DocuMENT No. 5 

I was born in Peking, China in 1905 and 
baptized at birth into the Christian Orthodox 
Faith. For eight years I studied in the Russian 
Orthodox Mission School in Peking. Bishops 
Innocent and Simon were my teachers. They 
taught me how to bea Christian. Archbishop John 
instructed my sons. I am forever grateful for their 
teachings and prayers. 

Archbishop John came to Shanghai, China 
from Yugoslavia to be the governing bishop of 
Shanghai in 1934. I was a party member of the 
Chinese National Ruling Government and worked 
for the Department of Counter-Intelligence. 
Working underground, my primary objective was 
to collect information on Japanese and Soviet es- 
pionage in China. I became closely acquainted 
with Archbishop John immediately. 


At that time there were approximately one 
hundred Chinese Orthodox Christians living in 
Shanghai. The archbishop appointed me as the 
Secretary of Chinese Affairs. Archbishop John’s 
prayers and conduct influenced the life of Ortho- 
doxy in China in many positive ways. All of us 
respected and loved Archbishop John. 

In October of 1940, during the Japanese occu- 
pation of China, my underground activity in 
counter-intelligence was discovered and I was cap- 
tured by Japanese forces in Shanghai, where I was 
held captive. Fortunately, I was rescued after a year 
in jail and fled to Chongqing (the capital of China 
during the war). Unfortunately, I had to leave my 
family behind in Shanghai. During this period, 
Archbishop John provided assistance to my family. 

In 1945 Japan surrendered and I returned to my 
military service in counter-intelligence and anti- 
Soviet work in Nanking (the post-war capital of 
China). At this time, the governing Archbishop of 
China, Victor, becamea Soviet citizen and worked as 
a Soviet spy in Peking. Archbishop Victor began 
encouraging Russian emigrants in China to apply for 
Soviet citizenship and return to the Soviet Union. 
Many took his advice and did just that. Archbishop 
Victor was rewarded with Stalin’s medal. 

During this period, there were more than ten 
Russian priests in Shanghai. Some (Father Gabriel, 
Father Michael and some others) had applied for 
and received their Soviet citizenship. Others left 
China by other means. 

There were approximately 15,000 Russian 
emigrants living in China at the time. About one 
third or approximately 5,000 emigrants acquired 
Soviet citizenship. However, Archbishop John 
refused to join the Soviet Party as Archbishop 
Victor had insisted that he do. Therefore, the 
Soviets ordered Archbishop Victor to come from 
Peking and forcefully occupy the cathedral in 
Shanghai. Their immediate plan was to have 
Archbishop John murdered. Another plan to dis- 
pose of Archbishop John was to first physically 
restrain him, remove him from the cathedral in 
Shanghai and deliver him to a Soviet ship waiting 
to take him to the Soviet Union [as Soviet agents 
had done to Gen. Miller and Gen. Kutepov in Paris 
— trans] 


Most of the Russian priests had already made 
arrangements to flee China and therefore there was 
no one able to protect the security of Archbishop 
John and the cathedral. However, there still re- 
mained some that stayed with Archbishop John. 
Among them were Fathers Ilia Wen, Nikolai Lee 
and Elisei Zhao. Together with this small group, 
Archbishop John decided to contact me in 
Nanking. 

Archbishop John sent Father Nikolai Lee, with 
all the pertinent documentation, to Nanking in 
order for him to present the problem to me and ask 
for my advice. After learning of the plan to kidnap 
and assassinate Archbishop John, I developed a 
plan to protect him and the cathedral in Shanghai, 
as well as other Orthodox churches in China. The 
same night I learned of the horrific plan of the 
assassination, I presented my proposal to the Chi- 
nese government. I must add that the Americans 
also supported Archbishop John and made a report 
similar to my own to the Chinese government; they 
were of great assistance in this endeavor. 

Archbishop Victor was immediately arrested 
by the Chinese police, and a patrol of armed guards 
was dispatched to protect the cathedral in Shanghai 
and the person of Archbishop John day and night. 
The Chinese government recognized Archbishop 
John as the governing bishop in China. 

Later, I advised Archbishop John to apply for 
Chinese citizenship; finally he agreed. After pro- 
cessing all of the necessary documents for the 
archbishop, I personally delivered to Archbishop 
John the government approval. Only after the 
archbishop acquired Chinese citizenship did the 
Soviets abandon their plans to capture Archbishop 
John and take over the cathedral in Shanghai. Our 
beloved Archbishop John and the cathedral were 
saved. 

In 1949, on the eve of the Chinese New Year, 
along with several others, I received the Gramata 
Award from Metropolitan Anastasy. In that same 
year the Chinese National Government fled to 
Taiwan. At that time I was a colonel (now a special 
agent); I was left behind in Shanghai to continue 
my work underground. 

In 1958, I was captured by the Chinese Com- 
munist government and sentenced to fifteen years 
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in a Shanghai prison plus six years of house arrest. 
My crimes were my “Activities against Stalin and 
the Soviet Union.” 

In 1979, I was freed and able to join my son in 
the United States in 1983. 

Now, every day I stand before the portrait of 
Vladyka John and pray to him and God to banish 
all evil in this world and grant love, peace and 
happiness to all. 

(Blessed John, the wonderworker, died in 1966 
and was canonized in 1994). 

(Iona Seraphimovich Ma died in 1997 in San 
Francisco, California). 

Written by Iona Seraphimovich Ma, July 5, 
1989. 

Translated from the Chinese text by Peter 
Ionich Ionin, September 2004. [The translation of 
Mr. Ma’s account has been amended here slightly 
for stylistic reasons — trans.] 


While, on the one hand, voices have been heard, 
and still are being heard, saying that supposedly 
Vladyka John found it difficult to maintain his 
diocese of Shanghai’s loyalty to the Church Abroad, 
on the other hand, the testimony of lona Ma and my 
personal experience of those merciless years reveal 
Archbishop John as a true and fearless shepherd, 
faithful to his pastoral oath to the Church Abroad. 
For the thousands of White Russians in China, Saint 
John was a champion and savior, and we shall remain 
forever grateful to him for teaching us to be steadfast, 
in spite of the involuntary accommodation (but not 
compromise) to the post-war conditions of havoc 
and turmoil. That is why it seems hardly prudent or 
justified that a politicized statement should find its 
way into the official documents of the Commissions 
for negotiations between ROCOR and MP, to wit: 

“The activity of the bishops and pastors of the 
Russian Orthodox Church during the years of 
World War II, blessing the people in their self- 
sacrifice in the battle against fascism, became a 
shining example of the fulfillment of Christian 
and patriotic duty. Also recognizing the terrible 
danger of German Nazism were the bishops of the 
Russian Orthodox Church Outside of Russia, 
who also suffered grief from the tragic fate that 
befell the Russian people. It is known that Arch- 


bishop John (Maximovich), who was included 
among the host of saints by the Russian Church 
Abroad, while beyond the reach of the godless 
regime, performed services of supplication for the 
victory of the Fatherland, and made monetary 
collections for the needs of the troops in action” 
(Commentary No. 4). 

It is difficult to comprehend how the Dialogue 
Commissions could permit the insertion of this 
biased statement into the official documents. And 
yet, Archbishop John was the single hierarch in the 
Far East who signed neither a congratulatory mes- 
sage, nor one of gratitude, to Generalissimo Stalin 
upon the victory over Germany. We, the Russian 
youth of those days, will never forget that autumn 
day when our majestic St. Nicholas Church — a 
memorial to the Tsar-Martyr Emperor Nicholas II 
and his august family, located on Rue Corneille — 
transferred to the jurisdiction of the MP, and at 
liturgy was heard the commemoration “for our 
noble Generalissimo, Joseph”. And we shall never 
forget the podvig of our Vladyka — after the 
situation in Shanghai had reached the point of an 
inevitable catastrophe, Saint John managed the 
exodus of the White Russian emigrants from that 
burning land, by way of the tropical island of 
Tubabao, in the Philippines, to the free world of the 
Diaspora, where from the very first day they set 
about building churches, parish schools, founding 
monasteries, and every sort of church organizations 
and benevolent funds. 

As regards his homeland, Archbishop John, 
first and foremost, prayed for the suffering Russian 
people, and he helped those found in calamitous 
conditions during the war. To attribute to him 
anything beyond those bounds can hardly be justi- 
fied. In general, it is well known that Vladyka, 
without distinction, would respond with all his 
heart to the needs of all people, Orthodox or 
heterodox. He himself, by conviction, was known 
to be a confirmed and principled monarchist. 

Let each one who has read these testimonies — 
written not with the art of intrigue, but with blood 
— decide for himself what sort of man was our 
wonderful hierarch Saint John and with what sen- 
sitivity and awe one should seek to employ his 
sacred name. 
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We cannot help returning to that sole question 
which today engrosses our consciousness — the 
question of the fate of the Russian Church. For, of 
a truth, “does not our heart burn within us?” (Luke. 
24: 32); and do we not know that “the wind returns 
to its circuits?” (Eccl. 1: 6). 


Our Vladyka has the answer: 

“Spiritually, the Russian Orthodox Church 
Abroad is not separated from her suffering Mother- 
Church. She offers up prayers on her behalf, 


preserving her spiritual and material treasures, and 


at the proper time will unite with her, once the causes 
separating them have vanished.” (The Russian 
Church Abroad, 1991, p. 20) 

All of our solicitude is for this — May the Lord 
God bless our mutual labors towards achieving a 
genuine unity in crystal purity of the Truth of Christ, by 
the prayers of our hierarch and sufferer, marvelous 
wonder-worker and universal teacher, Saint John. 

Protopresbyter Valery Lukianov 
St. Alexander Nevsky Cathedral 
Lakewood, New Jersey 
December 10/23, 2005 


THE HOLY UNMERCENAY HEALERS CYRUS AND JOHN 
WHOM THE CHURCH CELEBRATES ON JANUARY 31 


Cyrus and John, the holy wonderworkers and 
unmercenary physicians, lived during the reign of 
the impious Emperor Diocletian, 292 A.D. The 
renowned and illustrious Cyrus was born in the 
metropolis of Alexandria in Egypt, the city which 
was built by Alexander the Great and named in his 
honor. John was a native of Edessa in Mesopota- 
mia, known today as Urfa. Cyrus was brought up 
a faithful Christian by his parents and was of a 
virtuous conduct. He was a physician by trade and 
his infirmary can be seen to this day, as everyone 
well knows, for a church was later built on the site, 
dedicated to the Three Youths in the furnace, in 
which miracles are worked daily. Infirmities are 
cured by the power of God, instead of medical 
means, which are accomplished with herbs and 
various remedies. 

This came about in the following manner: At 
that time, the Patriarch of Alexandria was the 
celebrated Apollinarius the Great* (not the 
wretched heretic who disrupted Laodicea with his 
infamous heresy, but another), who was most pious 
and a champion of the Truth. He in turn had a 
nephew whom he reared and taught the Orthodox 
faith and a godly way of life, in order to make him 
his successor. Thus, the young man was trained and 
progressed accordingly. When he became of age, he 
spoke to his uncle about entering matrimony. Now 
the uncle found an excuse, saying, “My child, I wish 


to build a church to the Three Youths and it is 
necessary that you be in charge of this project. 
Then afterwards you may wed.” 

Thereafter, they began the work with great 
haste. The famous church was built in a very short 
time above the infirmary; the hospital and clinic of 
Cyrus were in the courtyard. Afterwards, 
Apollinarius sent a virtuous abbot of a cloister to 
Babylon, giving him a letter in which he petitioned 
and entreated the Three Youths to consent to his 
taking a portion of their holy relics and deposit 
them in the church he had built in Alexandria. He 
held these saints in great respect, having faith in 
them. He wrote the letter as if they were still 
physically alive and would read it themselves. 

The pious abbot departed with all speed for 
Babylon. There he knelt down before the holy 
relics and with great faith implored them to accept 
the letter and grant the request written by the 
devout patriarch. Then, the saint in the middle 
arose—lo and behold —he extended his hand to take 
the letter. And again he lay down without speaking 
at all. The abbot marveled at this wondrous sight, 
but he also was sad, because he had failed to secure 
his request. He remained in the church praying for 
a whole week. As he became aware that they would 
not listen to his pleas, he departed in sorrow to the 
patriarch, bringing back tears instead of relics. But 
the latter sent him back again, saying, “Go a second 
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time and entreat the saints with yet greater fervor, 
and trust in God that you will not return disap- 
pointed. If again they do not give you anything, 
bring back the letter which was sanctified by them 
and I will keep it as a consolation.” 

The good abbot was obedient and traveled to 
Babylon with great difficulty and effort. He 
made supplication before the saints with tears, 
imploring them to have pity upon his exertion 
and condescend to the patriarch’s pious request. 
He prayed for many days, though he did not see 
any sign at all. Wherefore, despairing of his 
desire, he leaned over to take the letter as he had 
been ordered. Now as he withdrew it — O, the 
wonder! — the hand holding the letter was severed 
from the body. He took it in his hand rejoicing, 
and his former grief was transformed into joy. 
Upon his arrival in Alexandria, a great celebra- 
tion was held by the faithful; and there was 
jubilation as the archbishop consecrated the holy 
church, and placed the letter to the right of the 
sacred hand, giving thanks to the Lord. Later, he 
ordained his nephew a priest, instead of a be- 
trothal as he had promised, and said, “To this 
church I wed you, my child; and just as you 
would love your wife you should love the church 
to assure your salvation.” 

Enough concerning the building of the church 
and Cyrus’s quarters. Let us now return to the 
subject. 

The pious Cyrus, sympathetic and compas- 
sionate, was so intent and expeditious in curing 
souls and bodies that he became the cause for the 
salvation of many; for under the pretext of medical 
science he taught the Truth, saying, “Whosoever 
wishes never to become ill should abstain from sin; 
as often times sickness is the result of sin.” 

He healed the sick not with the medical books 
of Galen and Hippocrates, nor with herbs and 
drugs, but by the name of Christ the Savior, the 
Almighty and Salvation of all; and he gave instruc- 
tion from the holy books of the Old and New 
Testaments. In this manner he converted the 
pagans to the knowledge of God and further 
strengthened the faithful. However, the hater of 
man could not endure the sight of this revival and 


instigated certain people to betray him to the 
magistrate of the city as a Christian. The magistrate 
was a very cruel and inhuman man, just like his 
master Diocletian, the godless and iniquitous one. 

The governor then ordered that Cyrus be 
brought before the court. So he fled to Arabia, not 
out of timidity or cowardice, but that the word of 
the Lord might be fulfilled, Who said, “When they 
persecute you in this city flee ye into another.” 
(Matt. 10:23) 

Or it may have been that by divine economy he 
went to Arabia to convert many gentiles. When he 
arrived on foreign soil, Cyrus changed his dress, life 
and vocation. He shaved his head and became a 
monk and ascended toa loftier discipline. He cured 
the sick of every illness with the sign of the Holy 
Cross. Hence, the reputation of the wonderworker 
Cyrus spread that he healed the sick with a word 
and without herbs. When the pious John, then a 
soldier, heard this, he desired to becomea soldier of 
the heavenly King, instead of the earthly one, the 
better to combat the enemies of Christ. Therefore 
he forsook wealth, glory, prosperity and all bodily 
pleasures and went to Jerusalem. Afterwards, he 
returned again to Egypt, to be with Cyrus, that they 
might both preach the Faith. Upon finding Cyrus, 
John remained in his company and imitated all his 
deeds and godly struggles. 

The persecutions increased. In Syria there was 
a brutal ruler named Syrianus. He ordered three 
young maidens to be imprisoned along with their 
mother, Athanasia. This was done because they 
proclaimed Christ as the true God and berated the 
idols. Upon learning this, the holy Cyrus and John 
were fearful that the tender maidens might weaken 
before torture and betray the Faith. Therefore, they 
hastened to the prison and instructed them to be 
courageous in order to vanquish the adversary. The 
eldest was Theoctiste, age fifteen; Theodote, age 
thirteen; and Eudoxia, age eleven. Cyrus feared lest 
perhaps they be terrified by the tortures and lose 
their crown through women’s weakness and the 
frailty of their nature. Therefore, the all-wise ones 
went to support the women and to receive martyr- 
dom themselves, which also came to pass through 
the dispensation of divine grace. This took place 
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when the brethren were observed by certain infidels 
while they were advising and strengthening the 
women not to fear death, but to valiantly spurn the 
commands of Cesar. 

Syrianus was infuriated by this, and he ordered 
that the saints be brought before him. When this 
was done, he said to them, “Are you the enemies of 
the blessed gods, O wretched ones, who accuse 
Cazar and praise Christ? Go to at once and deny 
your faith. Sacrifice to the supreme gods that you 
may escape all the agonies and be honored as my 
friends. Otherwise, I will see to it that you learn 
who I am and the Emperor Diocletian, and also the 
gods whom you disdain.” But the holy ones 
answered him saying, “Know this, O prince, we 
have no need of honor, nor do we fear torture nor 
will we reverence stones and wood; but we will 
confess Christ as the true God!” 

When the tyrant heard this, he became so 
enraged that he gnashed his teeth and said, “If you 
had any knowledge, O arrogant and proud ones, 
you would have repented before. But because you 
prefer torture and punishment and spurn our 
friendship, I will render to you all that you deserve.” 

He then commanded that the women be 
brought to observe the horrors that would be in- 
flicted upon the martyrs. He had the saints flogged 
and beaten without mercy and also crushed and 


burned all their members. Then he had them 


covered with vinegar and salt so they would feel the 
pain more intensely. He abraded them with a 
coarse sacking and daubed their legs with molten 
tar. In short, he did not refrain from any form of 
torture against the prudent ones, that the women 
should be frightened and succumb to his impious 
decree. Those who were present suffered by merely 
observing the diverse torments; but the holy ones 
endured courageously and rejoiced as they bore in 
mind the eternal rewards. Then the villainous 
tyrant ordered that the women be flogged without 
slackening. They withstood the lashes with great 
courage and valor. As he saw this, he gave up all 
hope and ordered their beheading. The soldiers 
therefore brought them to the place of execution; 
yet those blessed ones showed no sign of weakness, 
but gladly laid down their heads and received a 
most blessed end. 

Thereafter, the villain tested the unmercenaries 
again in divers ways; first with reconciliation and 
subtlety, and then with threats. But seeing that all 
his attempts were in vain, he ordered that they be 
put to death by the sword. They were led as 
criminals to the above place, where they were 
beheaded on January 31*. And their holy and 
blessed souls departed to heaven while their sacred 
relics were recovered by certain pious Christians 
and were buried with honor in the Church of St. 


Mark the Evangelist. 
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Many years elapsed and idolatry disappeared 
completely from the empire. In the years of 
Arcadius (400 A.D.), their relics were revealed in a 
miraculous way and were finally recovered.** 
Many miracles were performed then and now to the 
glory of God and the honor of the saints, through 
whose intercessions may we be delivered from all 
manner of sickness and be counted worthy of the 
Kingdom of Heaven. Amen. 


ENDNOTES: 

The account of the saints’ martyrdom whose 
beginning is “Cyrus, the most famous of mar- 
tyrs...” survives in the Great Lavra and in the 
Monastery of Iveron. In simple Greek, it is read in 
the New Paradise, whence it was copied and revised. 
The miracles of the unmercenaries were recorded 


by Sophronius I of Jerusalem (March 11") as the 
saints themselves demanded of him in a vision in 
return for healing the impaired vision of his eyes. 
He also wrote an encomium to them, which begins 
“Let others honor the saints in other ways...” (It 
survives in the Great Lavra and in the Monastery of 
Iveron.) In the Lavra, there is another sermon 
written in honor of the holy unmercenaries and the 
holy virgins Theodote, Theoctiste and Eudoxia, 
together with their mother, Athanasia, whose be- 
ginning is, “The salutary word of the Gospel 
preaching...” 

* According to B. Stephanides’ index, he was 
Patriarch of Alexandria between 551-68 A.D. 

** Concerning the translation of these saint’s 
relics, see the 28" of June, Synaxaristes, Vol. VI, 1* 


ed., p. 355, and 2" ed., p. 407. 


Translated from Greek by Leo Papadopulos from The Great Synaxaristes. Athens. Matthew Lagges, 
publisher. 1978, Vol. I, 6" ed., pp. 738-43. Isaac Lambertsen, editor. 
Revised by L. Papadopulos, 2004. All rights reserved. 
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